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Abstract

Based on archival documents and published and unpublished materials of oral
history, the paper offers an overview of the Holocaust in the Kalinindorf district
(territories of modern-day Kherson and Mykolaiv Oblast, Ukraine) and the
reaction of survived Jews after their return from evacuation and the front. Through
particular cases, the paper shows the variants of behaviour and adaptation of Jews
to post-war living conditions. The mid-1940s serves as the historical background;
it was a period when antisemitic attitudes strengthened in society and in the party
leadership. The article indicates how the Jews returned to the pre-war lifestyle in
rural areas, but also their rejection of new conditions and changes in the place where
they lived. It also investigates the formation of the Jewish community’s tradition of
commemorative practices in places of mass executions of Jews.
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Introduction

he Holocaust was the biggest genocide in human history. In many

European countries, this tragedy had its own regional features that
led to radical changes in social life. In particular, in the territories of Soviet
Ukraine, the criminal actions of the German occupation authorities and
their supporters led to a real humanitarian catastrophe.

In the symbolic space, the Holocaust in Ukraine is still associated with
such large-scale operations as the extermination of Jews in Babyn Yar, but
it should be understood that there are hundreds more such places of mass
extermination. Each of them deserves the most detailed coverage of its
story.

The purpose of this article is to study the history of the Holocaust in
southern Ukraine. There were unique Jewish agrarian communities in this
region. In the circumstances of World War II, the inhabitants of Jewish
collective farms found themselves in various life circumstances. We try to
trace the most typical of these: evacuation to the east of the Soviet Union,
mobilisation to the army and life in the occupied territories. The question
of the reaction of Jews returning from evacuation and the front to the
Holocaust in the places of their pre-war residence is considered.

Raul Hilberg (1992) showed that members of society in the times of
the Holocaust could be divided into three groups: perpetrators, victims
and bystanders. These social roles could vary depending on the specific
circumstances. Primo Levi called such changes a “grey zone” (Levi, 1989).
We follow this approach in the present article.

The source base comprises archival documents, testimonies and memoirs
of Jews and their contemporaries. The following methods are used to process
the sources: historical-comparative, micro-historical, and system analysis.

A special place belongs to the collection of testimonies from the Yahad-
In Unum archive, which the author of the article had the opportunity to
study during a research internship in Paris.

The First Jewish National District

In 1807, the first groups of Jewish immigrants arrived in the steppes of
Kherson province, the authorities of the Russian Empire having allowed
them to create agricultural settlements in southern Ukraine. In the same year,
some of those from the Mogilev, Chernihiv and Vitebsk provinces founded
the village of Bolshaya Seidemenuha (from the Hebrew sde menuha - “quiet
field”) within the modern-day Kherson region (“Kalinindorf”, 1988).
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Over the next 100-plus years, the inhabitants of the Jewish settlements
took control of the virgin lands of the Kherson region, acquiring and
improving farming skills. Despite the prevailing idea in the Russian pre-
revolutionary historiography that Jewish households were insolvent, at the
beginning of the 20th century they managed to achieve significant success,
as evidenced by the research of Volodymir Shchukin and Adriy Pavlyuk
(Shchukin & Pavliuk, 2016, p. 369).

According to the census of the population of the Russian Empire, by
1897 Jews made up the majority of the population in the largest centres
such as Bolshaya Seidemenuha, Bobrovy Kut, Malaya Seidemenuha and
Lvovo (for example, 81.78% of the population of Bolshaya Seidemenuha —
1,284 people) (Pasik & Khabad, 2009).

During the Ukrainian Revolution of 1917-1921, Jewish settlements
suffered massacres, robberies and requisitions. The Russian writer and
scriptwriter Viktor Shklovsky, driving through the front-line zones at the
time, watched the inhabitants’ self-organisation of the defence of the village
of Lvovo and neighbouring villages:

We overtake large carts with Jews fleeing from the whites - future pogroms. The
Jews drove to the agricultural colony of Lvovo, where they accumulated in such
numbers that they weren’t beaten... [there were] special customs, Lvovo ones.
They go, for example, to trade units in carts, like Makhno. And there were machine
guns on the carts, like Makhno had. There is less antisemitism around Lvovo than
in other places. (Shklovskii, 1990, pp. 209-210)"

In the end, the inhabitants of the settlements supported the authorities
that were most loyal to them at that time, i.e. the Soviet authorities.

In the 1920s and 1930s in the Soviet Union, there was an attempt to
implement an ambitious social and economic experiment of making the
Jewish population agricultural (Kalinindorf, 2019). To this end, tens of
thousands of acres of land were allocated in the south of Ukraine and
large-scale support was received from foreign organisations. Within a few
years from 1924, it was planned to resettle more than 100,000 Jews for
the purpose of free farming. One of the main goals of the resettlement
was to help overcome the crisis in the social and economic life of the
local Jews, to strengthen influence over this part of the population, and to
increase international authority with the involvement of financial support.

! “O6ronsem 607bIIIe TEETH C eBPESAMM, YXOAAILMMU OT O6e/IbIX - Oyayiux morpomos. Exan

eBpen B 3eM/Iee/IbYeCKYI0 KOTOHMIO JIbBOBO, I7ie OHM CKAILIMBA/INCDh B TAKOM KOJIMIECTBE, YTO
UX y)Ke TaM He Own... [TaM] HpaBbl 0coOeHHBIe, TbBOBCKMe. E3[T, HampumMep, TOProBaTb
OTpsAAMU Ha Ta4aHKaX, Kak MaxHo. VI Ha TauaHKaX, Kak y MaxHo, nmynemeTbl. Bokpyr J/IbBoBO
AHTUCEMMTH3MA MEHbIIIe, YeM B IPYTUX MeCTax.
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Chairman of the Central Executive Committee of the USSR Mikhail
Kalinin noted that:

The life and position of the broad masses of Jewish workers should not be judged
by Jewish employees, but by what is being done in numerous cities and towns
of Ukraine, Belarus and the western provinces of Soviet Russia. All these surveys
confirmed the terrifying poverty of the broadest circles of the Jewish population,
30-40% of whom have no job... What we are doing in settling working Jews on the
land will also play a big role in bringing workers of different nationalities together
and eliminating the remnants of the cursed legacy of the past — antisemitism.
(Kalinin & Smidovich, 1927, pp. 13-17)?

The first Jewish national region in the Soviet Union, Kalinindorf (named
after Kalinin), was created in 1927 on the territory of the modern-day Kherson
and Nikolaev regions. Soon, the Stalindorf, Novozlatopol, Freidorf and
Larindorf regions were also formed in other areas of Ukraine and Crimea.
However, by the end of the 1930s this experiment had not fully achieved its
goals, primarily due to collectivisation, political repression, and changes in
the foundations of national policies, from integration to assimilation. Also,
the residents of Jewish settlements suffered during the Holodomor of 1932-
1933 (Khonihsman, 1994; Korohods'kyi, 2013; Tashlai, 2018).

On 5 March 1939 the Central Committee of the Communist Party
adopted a resolution “On the Elimination and Transformation of
Artificially Created National Areas and Village Councils”, which were
called centres of “enemies of the people.” Unlike most, the Jewish
national areas were formally not liquidated. However, they were not
restored to their pre-war status after World War II (IAkubova, 2010).
Moreover, the topic of Jewish autonomies disappeared from Soviet
discourse. It is significant that in the fundamental historical work History
of Cities and Villages of the URSR, an article about Kalininske village?
contains only a cursory mention of the foundation of the Bolshaya
Seidemenuha by Jewish immigrants in 1807. Not only are no data listed
that could at least indirectly indicate what happened during the Holocaust
in the region, but also no mention is made of the special national status

2 “O XUSHN U TIONO>KEHMY IIMPOKMX MACC €BPENCKMX TPYASLINXCS HANO CYSUTb He II0

eBPEIICKMM COBCITY KAIIUM, a II0 TOMY, 4TO J€TaeTCs B MHOTOYMC/IEHHDBIX TOPOJaX 1 MeCTeYKaxX
Yxpannsl, benopyccun n 3anagubix rybepumit PCOCP. Bce a1u 06¢megoBanys MORTBEPANIN
(axT ykacaoleil HAIEThI MMPOYANIINX KPYTroB eBpeiickoro Hacenenus, 30-40% KoToporo
He JMeeT HUMKAKOro 3aHATHuA... IIpoBosmmoe Hamm MepompusATHe IO 3eMIeyCTPONCTBY
TPYAALIUX €BPeeB ChIIPaeT TAKKe OOMBILIYI0 POIb B [ele COMDKEHNUA TPYAALINXCA PasHbIX
HAIMOHAIBHOCTEN! V1 UBKUTH OCTATKOB IIPOK/IATOTO HAC/EMA MIPOILJIOTO — aHTUCEMUTU3MA.
*  Kalinindorf was renamed Kalininske a few months after its liberation in 1944. After decom-
munization, in 2016 this village was called Kalynivske.

cpHo
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of the region as one of the main centres of Jewish resettlement in the
1920s and 1930s (Tron'ko, 1982, p. 285). Thus, the topic turned out to
be inaccessible to Ukrainian researchers until the collapse of the Soviet
Union, leaving quite a few unanswered questions. What was the fate of the
Jewish inhabitants of the area? Who managed to escape and return home
after the occupation? What was the reaction of the returning Jews to the
Holocaust and what was their post-war life like?

Thus, we see that the history of Jewish agrarian culture in the Kherson
region goes back to the beginning of the 19th century and is a unique
phenomenon in the history of East European Jewry. The study of this
topic in Ukraine only became possible with the attainment of the country’s
independence. Over the past decades, several landmark works have been
published in this area. One of the first to raise a num-ber of research
questions, in particular about collectivisation and the Holodomor in Jewish
agrarian settlements, was Yakov Honigsman (Khonihsman, 1994). The
situation of the Jewish population in the broad context of Soviet national
policy is shown in the work of Larisa Yakubova (IAkubova, 2003). A
significant contribution to the study of the topic was made by Volodymyr
Orlyansky (Orlians’kyi, 2002), who investigated the implementation
of the policy of collectivisation towards the Jewish population of southern
Ukraine. The economic and cultural adaptation of Jewish agrarians of
southern Ukraine was examined by Albert Wenger and Olga Kakovkina
(Venher & Kakovkina, 2014). Works by Mykhailo ZHurba and Victor
Dotsenko (Dotsenko, 2014; ZHurba & Dotsenko, 2005) describe the
process of land tenure of Jews in the Soviet Union through the activities
of OZET (Rus. Obshchestvo zemleustroistva evreiskykh trudiashchykhsia
- Society for Settling Working Jews on the Land). The fundamental source
for researchers of the topic was the work of Jonathan Dekel-Chen (2005),
dedicated to the history of Jewish agrarians throughout the inter-war
period and the beginning of World War II. The activities of the Agro-
Joint and repressions against employees of an organisation that helped
Jewish immigrants were investigated by Michail Mitsel (Mitsel’, 2012).

A description of the situation that rural Jews found during the Ho-
locaust is contained in the works of Shchukin (2012), Alexandr Kruglov,
Adriey Umansky and Igor Schupak (Kruglov et al., 2016), Mykola Shityuk
and Natalia Sugatskaya (Shytiuk & Suhats'ka, 2008), Yakov Pasik (2015),
Michael Gesin (2003), Oleksandr Melnyk (2004) and others.
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The German Occupation and the Extermination of Jews

The fate of the population of the Jewish collective farms of the
Kalinindorf region during World War II was varied. Many inhabitants
of military age were mobilised to the Red Army in 1939-1941. Some
of them died in battle, some fell into German captivity and were sent
to death camps, others were in the partisan movement. In the summer
of 1941 anyone who had not been mobilised faced a choice: to evacuate
to the eastern territories of the Soviet Union or to stay in territories that
would soon become part of the occupation zone. The Soviet leadership
did not take any special measures for the organised evacuation of all of
the area’s inhabitants. Priority was given to party workers and specialists
responsible for the export and maintenance of material assets, in particular
agricultural machinery. Thus, the decision to evacuate often remained
with the inhabitants of the collective farms themselves, among whom,
besides the Jews, there were quite a few Ukrainians, Russians and Soviet
Germans (according to the 1939 census, of the Kalinindorf District’s 19,480
inhabitants, 7,717 were Jews) (Pasik, 2009).

The territories of the Kalinindorf region were seized during 22-28
August 1941. As it will be shown below, most of the Jews who decided
to stay in their homes did this intentionally or because they were unable
to organise an evacuation on their own due to limited physical and/or
financial capabilities.

The first execution of Jews recorded in the materials of the Extraordinary
State Commission (ESC) occurred three kilometres from the village of
Chervone, where, on 27 August, 150 Jewish refugees from Bessarabia
were shot and thrown into a well. In the second half of September, units
of the Sonderkommando 10a with the active assistance of the Ukrainian
Auxiliary Police and wardens shot and killed about 3,500 Jews (Kruglov et
al., 2016, p. 499; Zlochynstva, 1948, pp. 27-29). The local police included
representatives of different ethnicities: Ukrainians, Russians and local
Germans. It should be noted that this number of victims in the calculations
of the ESC is based on the post-war administrative-territorial division. The
territories of the pre-war Kalinindorf region became part of the Kherson
and Nikolaev regions after liberation. If we were to calculate the total
number of victims based on the pre-war borders of the area, their number
would be significantly higher (Yahad-In Unum archives, U09, 305, 311,
312, 314, 320, 321, 373).

The main method of exterminating Jews was by shooting. In the process
of preparation, the German command adhered to a certain course of
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action, which involved obtaining data on the number of Jews in the village,
discussing the intention to exterminate the Jews with the local authorities,
searching for a place for the execution, gathering the Jews in one location
and taking them under guard, moving to the place of execution, the actual
extermination, organising the distribution of property among employees
and local residents (Kaparulin, 2019, p. 37).

The features of the countryside where the Holocaust took place is worth
noting. Steppe zones with open spaces tens and hundreds of kilometres
long made it hard to escape. It was difficult to find temporary shelter to hide.
The places where the victims were gathered together were also atypical; in
particular, many executions were carried out near large household wells
(Kaparulin, 2019, p. 45).

The extermination of Jews in the steppes of the Kherson region was part
of the Nazi plan for taking control of the eastern territories. As Wendy
Lower shows, the Nazi policy in Ukraine was based on implementing
the ideas of racial and colonial theories. The Nazis believed that Ukraine
was inhabited by inferior Slavs who were not able to lead themselves.
In addition to enormous natural resources and, as it was believed,
a submissive population, Ukraine also fit perfectly into the military plans
of the Nazi leaders as an ideal bulwark against Bolshevik Russia. Hitler
dreamed of a German colony in Ukraine, a “Garden of Eden” where
German settlers, portrayed as “peasant soldiers”, would cultivate the land,
with weapons at their side to defend themselves from the “Asian hordes”.
Special attention was paid to the regions where ethnic Germans lived. The
territories of the modern-day Kherson region were to become prosperous
German lands on the way to the “German Riviera” — Crimea (Lauer, 2010,
p- 39-51).

In 1939 there were 1,047 Germans living in Kalinindorf (at this
time the area was part of the Mykolaiv Oblast; in 1944 these territories
became part of the newly created Kherson Oblast). The descendants of
the colonists, like their Jewish neighbours, had been working in the
agricultural sector for more than 100 years. These ethnic groups were
in the same neighbourhood and in close interconnection. We know
that in the 19th century, local Germans helped visiting Jewish colonists
to get accustomed to their new conditions and shared the experience
of farming with them (Shchukin & Pavliuk, 2016, p. 210). With the advent
of the Nazis, these two ethnic groups were given completely opposite
priorities in the policies of the occupying power. Holocaust survivor
Rita Rosenberg remembered that in the summer of 1941 she came to
her aunt from Kiev, to village No. 6 (the Pioneer collective farm) of the
Kalinindorf region, where she found a job: “Aunt took some things to
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the neighbouring village of Zelenyi Hai. Germans from the Volga region
lived there and so did my aunt’s closest friend — a German, Aunt Marta”.*
After the execution of all the Jews of the Pioneer collective farm, Rita hid
for some time, and then ended up in Zelenyi Hai:

I spent the night in the field, but it was already cold and I decided to go to Aunt
Marta to ask for some warm clothes. She replied that she had nothing... I told her
that my aunt had been shot. She gave me some rubber boots and something else
insignificant. She did not offer to let me stay. I thought it was worth trying to stay
in the village and find a job, maybe as a nanny... I found one house and started
living there. Later the Germans entered the village. My friend came running to me
and said that Aunt Marta had told the Germans that there was a “Jewish child” in
one house, and that I must run away. And I ran away not knowing where, into the
steppe. (Rozenberg, n.d.)®

This particular case demonstrates a change in the attitude of ethnic
Germans towards Jews at the local level under Nazi rule. However, this
issue requires a more detailed study, with a search for and involvement
of more sources. As can be seen from the recollections below, not all local
Germans were completely influenced by the ideology of the occupation
authorities; in particular, some of them did not leave with the retreating
German units and remained in the houses where evacuated Jews gradually
began to return.

In mid-September 1941 the Nazis conducted several operations in
which almost the entire Jewish population of the Kalinindorf region was
shot. The largest one took place on farms within historical Jewish centres
such as Kalinindorf (until 1927 Bolshaya Seidemenuha), Bobtovyi Kut,
Sterndorf (until 1929 Malaya Seidemenuha) and Lvovo. We learn about
the details of what happened from previously unpublished memoirs
of local inhabitants and surviving Jews, as well as materials from trials.

On 17 September 1944, the Military Tribunal of the People’s Com-
missariat of Internal Affairs of the Kherson region, under Art. 54 la
of the Criminal Code of the Ukrainian SSR, sentenced an inhabitant of
Kalinindorf, Alexander Zaikyn, to the highest punishment, i.e. execution.
According to the sentence, Zaikyn was convicted of collaborationism. He

* “Terst mepeBesia HEKOTOPBIE Bellu B cocefiHee ceno 3emenblii [ait. Tam >k Hemiipl ¢ Bonrn

U TaM ObU1a 671113Kast OApYTra Moeit TeTH, - HeMKa, TeTss Mapra.”

> “s HOYeBasa B IOJIe, HO OBIIO Y>Ke XOJIORHO I 51 PellnIa MOiTH K TeTe MapTe HOIPOCUTD
Kakye-1o Tervible Beupn. OHA OTBETHIA, YTO Y Hee HUYEro Her... Sl pacckasanma eif, YTO TeTI0
paccrpens. OHa faa MHe pesMHOBBIe OOTBI M 4TO-TO ellje HesHaunrtenpbHoe. OHa He
IpeIOKIIA OCTAaTbCsL. S| MOmyMasa, 9TO CTOMT IOIpPOGOBaTh 3akepXKATCs B Celle M HATH
PaboTy, MOXeT HsHeuKoll... Sl Hallla OFMH [OM U CTama TaM XKTb. [To3xke B Ceo 3aluin
Hem1ipl. Ko MHe mipuberkana Most TIOAPY>KKa 1 CKasaja, 4To TeTsi MapTa cKasaia HEMIaM, 4TO B
OJIHOM JIOM€ €CTh «KUIOBCKOE ANTs» U 9TOOBI 51 yberasa. VI 51 yberxxana He 3Hast Ky B CTeIb.
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had joined the police force, where he first worked as a secretary and then
was appointed a deputy chief, receiving the rank of non-commissioned
officer. According to the materials of the criminal case against Zaikyn,
it is clear that he was involved in organising the execution of the Jewish
population of Kalinindorf and the subsequent distribution of the murdered
Jews’ property. In general, the mass shootings as described by Zaikyn
match the descriptions by most witnesses of the tragedy:

On 18 September 1941 the Gestapo together with the local German authorities
gathered all the inhabitants of Kalinindorf in one place near the collective farm,
where the Ukrainians were separated from the Jews. The Ukrainians were allowed
to go home, and the Jews were left and shot in an anti-tank ditch not far from the
collective farm. The shooting was carried out by the Germans. After the execution
of the Jews, on the evening of 18 September, the Germans gathered the men
of the village to bury the executed Jews. I also had to bury them. On this day, the
18th, about 1,500 Jews were shot, killed in two rows over two kilometres. After
the execution, for five days, the local German authorities and the police took the
Jewish property and all the valuables to the collective farm yard ... (Postwar war
crimes, File 1623/0083.00001249)¢

An inhabitant of the Kalinindorf region, L. Prokopova, was a witness
in the case against Zaikyn and noted that he himself had taken the initiative
and had been aggressive in identifying Jews and trying to prove Prokopova’s
Jewish origin in order to get her executed:

In essence, I explained that my husband is Jewish. He was drafted into the
Red Army by the mobilisation in 1941. I have one child from him... During
the occupation of the Kalinindorf region by the Germans together with the
local German authorities, the Jews were shot. I am Ukrainian by nationality
and I was left with a paramedic after the execution of the Jews. The woman-
hater wrote twice to the police and gendarmerie that I was Jewish and had
been spared somehow while all the Jews had been shot... Police Chief Shokh
and Zaikyn came to my home at night in 1942, both drunk, they woke me up,
started calling me a Jewface. Shokh hit me across the face and said that now
I will crush your little Jew with one foot. After this bullying they left. After some
time, Shokh and Zaikyn called me to the police station, where they interrogated

® “18 cenrsbps 1941 roma yTPOM TeCTAIIOBLbI COBMECTHO C MECTHOI HEMELKOIl BIACTHIO

cobpanu Beex xureneit Kanuunugopda B 01HOM MecTe BO3Jie KONXO03HOT (epMbl Ifie OTHEIIN
YKpaMHIEB OT eBpeeB. YKpPalHIeB PACIyCTU/IN TI0 IOMaM, a €BpeeB OCTABU/IM ¥ PAaCCTPELAIN
B IPOTMBOTAHKOBOM DBY, HEIIOZIaJIeKy OT KOJIXO3HOI (epMbl. PaccTpen MpoBeI HEMIIBL
ITocne paccTperna eBpeeB, BedepoM 18 ceHTAOps, HeMIbI cOOpaIy My)XXUMH Cela 3aKPBIBATDh
PacCTpeNsHHbIX eBpeeB. MHe TOXe HMPUXOAMIOCH 3apblBaTh. 3a 9TOT JeHb 18 uucma 6bUI0
paccTpernsHo okono 1500 eBpeeB, MOOKTHI B iBa psifia Ha NMPOTSHKEHUM [IBYX KWJIOMETPOB.
ITocne paccrpena, MMyLIECTBO €BpeeB 1 BCE LIEHHOCTH, HA IIPOTAKEHNN IIATH JHEN, MeCTHas
HeMelKasi B/IaCTb U [O/IULVSL, CBO3W/IN B KOJIXO3HBIN BOP...”

COLLOQUIA

B ruvansTica 161



Yurii Kaparulin

me and tried in every possible way to get me shot, but Zaikyn knew very well that
I was Ukrainian ... It was only thanks to the help of the head of the collective
farm and the chairman of the district council, Kesler, who came to the police to
Shokh and Zaikyn, they spoke and said to let me go... (Postwar war crimes, File
1623/0083.00001250)”

Maria Savelevna, who was born in Kalinindorf in 1924, remembered
the pre-war life on the local collective farm (kolkhoz), which was called The
Way to Socialism, very well. In addition to Jews, there were Ukrainians,
Russians and Germans. At the beginning of the occupation, the Jews were
informed that they would be sent to Israel and used for harvesting for a
time. In mid-September the Jews were ordered to take their most valuable
things and transferred to the farm building. From there, they were taken in
groups to an anti-tank ditch and shot. According to Mary, the executions
lasted two days. There were still some left alive; they fled to hemp thickets,
and at night they knocked on the windows of local people and asked for
warm clothes. They were gradually caught and also shot. The woman
noted that local policemen were involved in organising these operations,
two of whom were hanged after the return of the Soviet authorities. One
of those hanged was the warden, Mamai. Also, Maria drew attention to
the fact that after the war, local Germans who had not taken part in the
executions stayed in the village (Yahad-In Unum, U07, 277).

Seraphima Mikhailovna, an inhabitant of Kalininsky (born in 1937),
was a child when the war began. Nevertheless, in her memory and
from the words of her mother, there were sad moments when she and
her father, mother, sister and brother moved to Kherson to seek refuge
before the Germans arrived. The father went to the front, while his family
managed to hide with his aunt (father’s sister) in Kherson. Seraphima
remembered the hardships of life in the barn, the time they ate a cake
(makukha), and how little brother Misha died and was buried in Kherson.

7 “Tlo cymiecTBy fiefia s IOSICHNUIIA, YTO MOV MK IO HAIIVIOHA/IbHOCTY eBpeit. ITo MoOymsanym

B 1941 ropy 61 npussan B PKKA. Ot Hero nMero ogHoro pebeHka... Bo Bpemsa okkymanmmu
Kanuuuupopdckoro pajtoHa HeMIaMi COBMECTHO ¢ MECTHBIMY HEMELKIMI BIACTSIMU eBpent
6bUM paccTpersAHbL. 110 HallMOHAILHOCTH 51 YKPaJHKa M MeHs OCTaBIIN ITOCTIe PACCTPeIIa eBpeeB
denpamepoM. JIMX0XKeH ABaK/BI IICAJ HAa MeHs B HOMINIO U >KaHJAPMePHIo, 4TO 5 eBpeiika
1 OCTA/IaCh KaKMM-TO ITyTeM B TO BPeMs KaK BCeX eBpeeB pacCTpenAn... HaualbHUK mommumm
IMox u 3aiixus B 1942 rofy HOUBIO IIpHeXati KO MHe Ha KBAPTHUPY, 00a [IbsHbIE, IONHS/IN MEHS,
CTa/M MeH: 003bIBaTh XKIIOBCKOI MopHoii. Illox 6u1 MeHs 10 LieKaM ¥ TOBOPWJL, UTO ceifdac
TBOETO XMJEHKA pas3[aB/io offHOl Horoii. Ilocne msmeparenpcTBa yexamu. Uepes HekoTopoe
Bpewms Illox n 3aifkyuH BBHI3BaMN MEHA B TIONUIVIO T/ie IOTPAIINBAIIN VI BCTIECKN CTPEMUIVICH
TOJIbKO PACCTPENATD, HO 3aifKIH OTIMYHO 3HAJL, YTO A yKpanHKa... Tombko 6/1arofaps moMoum
CTapOCThI KO/IX03a 1 IpeficeiaTeNsl paitoHHOM yrpasbl Kecepa, KOTOpbI Ipuilies B HOMUIINIO
k ITloxy u 3ailKiHY, YTO-TO HePErOBOPIJI M CKa3asl, YTOObI MeHs OTIYCTIIN. ..
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After the liberation of the area in the spring of 1944, the family decided
to return home to Kalinindorf. In their house, they came upon Germans
living there (Yahad-In Unum, 48, 2196).

An inhabitant of the village of Vysoke, Tatyana Olekseevna, was an
eyewitness to the execution of Jews from sections 17, 18 and 19 of the
Kalinindorf region. While working in the field, she watched as they were
led on foot under escort to the utility well. The woman noted that before
the war this well had been used by local people; they drew water using draft
power. Tatyana observed a column of Jews who were being shot:

There was a convoy in front and behind. People were carrying bundles. We were
scared and hid in haystacks 100 metres from the place of execution. People were shot
standing, dressed, and facing the well (shot in the back)... After the execution, we
did not go there, not until the well was closed. We were afraid. The houses of the Jews
remained, and non-Jews settled in them after the war. (Yahad-In Unum, 48, 2182)8

Another local inhabitant, Viktor Mikhailovich, witnessed the same
events:

Jews from the 17th section were shot in the field near the well. There was a mound
about 50 metres from the well. We walked and saw a column of people leading and
there was a cart. There was a German and two policemen. Those on the cart were
those who couldn’t walk. There were mostly women and children. We went from the
trenches to the rink. The guys said people were being led away to be shot. The Jews
were put in a line on one side of the well and shot with machine guns. Those who
did not fall into the well were thrown down by policemen... The well stood open for
a long time. I came here to look for horses, later horses grazed here. No one dug
up the bodies. After the war, MTS (tractor station) equipment turned that mound
upside down and filled the well. As children, we looked for cartridges and guns.
I joined the army in 1952 and this well was still standing. When I returned it was
gone and the brigade was gone. It was all levelled, the dugout had been dismantled
and there was a field here. (Yahad-In Unum, 48, 2183)°

8 “Coepeny inosany 6yB KoHBOIL JIrofy Hec/vt By3uKit. My 3/IKa/IVCs Ta CXOBAIUCA Y CTOTAX
ciHa MeTpiB 3a 100 Bij Mic1is poscTpiny. JIrofieit po3CTpilioBaIy CTOSYN, OSTHEHUX, 00MNIYAM
110 KoyopiaAssA (cTpimsm y ciuny). .. ITicnsa po3cTpiny My TyaM He XOIVIIN, TiTbKY KOV KOJIOJA3h
3akpwm. Mu 6asmics. [Joma eBpeiB MUImIncs i e/ BifiHU Y HUX HOCeMINCS He €Bpel.

°  “B moni 6115 KONOMsA35 pO3CTpinsnu eBpeiB 3 171 ginsguku. B Merpax 50Tu Bifg Konopsss Oy
KypraH. Mu ryisanu i moba4nnm, K BefyTh KOJIOHY JIFOfiel i ifje ojHa mifBopia. ByB HiMerb Ta iBa
nominai. Ha migsomi 6y1m i XTO He mir iy, Muwmm B OCHOBHOMY >XiHKM Ta fIiti. Mu 3 okomis
nepeynun 10 cKupay. XJIONLi cKasaiy, Lo JIIofeil BefyTh Ha po3CTpil. €BpeiB mocTaBumm
B LIIEPEHTY 3 OFJHOTO OOKY KOJIOZAA3s1 Ta PO3CTPLIA/M 3 aBTOMATIB. TUX XTO He BIIaB Y KONOAA3D
ckupamy mominai... ITicma BifiHM, Texnikoro MTC, meperopHymu Toit KypraH Ta 3acuIIann
KONOZA3b. MM AK [iTV IyKa/M Ta 3HAXOLUIM IATpOHM i Haranu. f mimos go apmii y 1952
poui i eit KonopA3b e cTosaB. Komu 51 moBepHyBCs 110r0 BXe He 6yi10 i 6puranu He craso. Bee
PO3pIiBHA/N, 3eM/ITHKY po3ibpanu i crano TyT nomne.”
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On 27 August 1941 Sterndorf was occupied by German troops. On 17
September 1941 the Nazis and their accomplices shot the entire Jewish
population of the village. The bodies of the executed were buried in a silo
pit located 100 metres from the collective farm office (“Venok na mogily
muchenikov”, 2003, p. 526).

As a child, Maria Evdokimovna (born in 1931) remembered how a
column of Jews from Sterndorf was led away to be shot: “The Germans
almost took me when they were leading away the Jews, because our house
was on the edge of the village. They killed everyone in one day” (Yahad-In
Unum, U07, 276).1°

Maria Semenovna, who moved to Sterndorfin 1937, recalled that during
the days of the shooting, non-Jews were taken to the steppe and only allowed
to return a week later:

We were loaded onto carts and transported seven kilometres away for a week.
We had a dugout and we roamed around. Nobody guarded us and we worked
there. We were only allowed to return after a week. The houses had been looted,
the windows were broken. The Jews were driven to the neighbouring village
of Kalinindorf. There was a utility pit where there was a silo for cows. They cleaned
it out. People said that the Jews were stripped to their underwear and shot. Told to
fall to their knees and shot from behind. There were people who fell wounded and
scared. They buried them alive. (Yahad-In Unum, U07, 275)"

On 16 September 1941 in Bobrovyi Kut, all the Jews were driven into
the courtyard of the creamery, and then they were taken in the direction
of Snigirevka, supposedly for dispatch to Germany. However, they were
actually driven into the steppe to an old, large and very deep abandoned
well. The situation described by eyewitnesses seems rather chaotic. On that
day, people were shot or forced to jump into the well: “One strong old
man put his hands on the policeman and jumped into the well with him...
13-14-year-old boy Gezia Zaslavsky spat in the face of the gendarme
attacking him and rushed into the 20-fathom depth” (Pasik, 2015)."

10 “Mene nenp HiMIi He 3a0pany, KOMM Belu €BpeiB, TOMY, 110 Hail fiM OyB Kpail cerna.

ITepe6um BCix 3a OAMH [ieHb.”
"' “Hac morpysmiu Ha IOABOABI M BbIBE3/IM Ha HEJEMI0 KIJIOMETPOB 3a ceMb. Y Hac Obuia
3eM/IIHKA ¥ Mbl TaM KodeBaau. Hac HUKTO He OXpaH:I M Mbl TaM pabortamu. Pasperunin
BEPHYTCA TO/NBKO Yepe3 Hememio. JJoma Obumi pasrpabmeHbl, OkHa pa3butsl. EBpeeB yraamm
B cocepiHee ceno KanmmunHckoe. Tam Oblia X03s1ICTBEHHAS! siMa, Tie ObUI CUIOC 1 KOpoB. Ee
BBIYMCTI/IN. JII0/IM pacCKaspIBasIy, YTO eBpeeB pasjeBany 1o 6ebs 1 paccrpenusai. CTaBuim
Ha KOJIEHM ¥ CTPEIsIN C3aiy. BbUmM JIIOfM KOTOpble Iajia/il paHeHble U IleperyraHHbIe.
3aKambIBan 1 >KUBbEM.

12 “Kakoii-To KpeIKuit CTapyk 00XBaTI/I pyKaMy HOJIAIIas ¥ BMECTe C HYM IPBITHYI B KOJIOJELL,. . .
13-14-neTHuit ManpuMk le3s 3acmaBcKmil TTIOHYN B IO HACTYTIABIIETO HA HETO YKaHAApMa 1

cpHo
164 COLLOQUIA \‘,.‘r‘.‘ HUMANISTICA



THE HOLOCAUST IN SOUTHERN UKRAINE

Such a situation could arise when a large number of people was gathered
together, which was not allowed in other parts of the area, where they were
shot in separate groups.

By an act of 4 October 1944, the assistance commission of the Bobrovyi
Kut village council for identifying and investigating the atrocities of the
Nazi invaders and their accomplices inspected the scene of the massacre
and established that three kilometres to the north of Bobrovyi Kut, in
the Evgenyevsky steppe, people’s corpses had been thrown into the well.
A census of the inhabitants of Bobrovyi Kut found that 917 people had been
killed, 717 of them were local inhabitants while 200 came from Bessarabia,
their names and surnames are unknown (Pasik, 2015).

Another execution of Jews took place on 18 September 1941 near a well
two kilometres from the village of Chkalovo (Yudendorf). A local inhabitant,
Maria Markovna, saw how the Jews were led away to be shot in two columns
(Yahad-In Unum, U07, 286).

On 24 August 1941 German troops occupied the village of Lvovo,
and on 16 September they conducted an operation to destroy the Jewish
population. An inhabitant of the village, Nina Dmitrievna, recalled that
before the war there had been two collective farms, one of which was
predominantly Jewish. Lvovo lay on the banks of the Dnieper, in the place
where there was a crossing. Many rich Jews were evacuated, while the
poor stayed. The Jews were gathered separately from the rest of the village
residents and were divided into two groups: the elderly with older children,
and women with small children. They were informed that they would soon
be sent to work in Germany. Women had been used for harvesting for some
time. Later, the elderly and the children were driven from the village and
shot in the back:

We looked from the hill, which was far from the place of execution. The Jews
were shot clothed, they stood near the edge and then fell into the gulch. There
were almost no things left, because they were poor people... maybe someone took
some shoes. On the other side was a cattle burial ground where women and young
children were shot. Sometimes we [adults] would dig and find a child’s boot...
Some Jews returned after the war, one was a foreman and the other a leader,
but they all united into one collective farm. They all lived together and shared
everything. (Yahad-In Unum, 48, 2198)"

6pocuics B 20-Ti1 CAXXEHHYIO ITyOVHY.

B “Mu puBwancs 3 marop6a, mo OyB Haieko Bif MICIisL poscTpiny. €BpeiB po3CTpimoBai
OJIATHEHVIMY, BOHM CTOS/IN 3 Kpalo i MOTiM majamu B 6anky. Pedeir Maibke He IMIINIOCH, TOMY,
1o ue Oy OinHi momy... MoXe XTOCh Ty(UIi AKich B3B. 3 iHIIOr0 60Ky OYB CKOTOMOTVMIBHUK
Jie PO3CTPIMIOBA/M JKiHOK i Ma/JIeHbKUX JiTeil... ByBano Jopocimmmm KOImaeMocs i 3HaXOAUTUCH
auTsanit 406itok. .. ITicns BiitHM fesiki eBpei noBeprammcs. OpuH 6yB Gpuragupom, a iHIwit
KepiBHMKOM, aJie BCiX 00’efiHami B ofuH Koyroctt. JKnmu Bci pasoMm i BciM fimmacs.”
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Another inhabitant of Lvovo village, Klaudia Ivanovna, was a schoolgirl
by the time of the shootings. Among her school friends, she recalled a
Jewish girl, Katya Elfen, whom she offered to hide, but the girl refused and
decided to stay with her mother. They both ended up in a column that was
taken away to be executed (Yahad-In Unum, 48, 2199).

Lidia Nikolaevna from Lvovo noted that before the war, there were
mixed marriages in the village and her brothers had married Jewish women;
one of the brothers was shot and their grandfather and grandmother raised
their three children. The girl remembered how she and her mother watched
a column of Jews passing through the village. In it, they saw her mother’s
friend, who said that her mother should go and pick up the cow that was
shut in the barn (Yahad-In Unum, 48, 2200).

Also, there were other Jewish collective farms and plots in the Kherson
region. There were five villages in Skadovsky district, the central of which
was Lenindorf. At the beginning of October 1941, 1,190 people were shot
there. According to the recollections of local inhabitants, the same pattern
of extermination of the Jews was applied there as in the Kalinindorf region
(Yahad-In Unum, 48, 2215).

Thus, generally speaking, the memories and oral testimonies of the
surviving Jews and local inhabitants presented here confirm previously
known facts about the extermination of the Jews in the Kalinindorf region.
We can say that all the mass operations took place from mid-September
to early October 1941. The property and real estate of the murdered Jews
were distributed between local residents and newcomer settlers, mainly
local Germans, Ukrainians and Russians. Most local non-Jews were
passive observers, unable to prevent the execution of the Jews. Some
local inhabitants deliberately began cooperating with the Germans for
the purpose of personal gain. After the liberation of the territories of the
Kherson region in the spring of 1944, evacuated Jewish families and front-
line soldiers began to return there.

The Response to the Holocaust

The response to the Holocaust is a multi-level issue and, depending on
the context, can be viewed from the perspective of the state, society, a group
or an individual. The Soviet government’s reaction to the Holocaust is
considered as a separate problem (Gitelman, 1994, pp. 3-21). For example,
at the end of June 1941, the Soviet leadership in Moscow was informed
that all the oral and written Nazi propaganda “proceeded under the banner
of the struggle against the Jews and the communists” (Al'tman, 2002,
pp- 385-386). As Karel C. Berkhoft (David-Fox et al., 2014, p. 88) noted,
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during the war the Kremlin seized Nazi documents that spoke of deadly
antisemitism. Along with Soviet intelligence reports, this means that Stalin
and his collaborators knew from various sources about the extermination
of all Jews and Gypsies by the Nazis.

In the context of the paper’s title, response as the concept of a reaction to
an action is connected with a person’s psychology, especially their emotions.
In this case, emotions should be understood not only as the experiencing
of a relationship, but also as anything that motivates, organises and directs
a person’s perception, thinking and actions, and therefore their behaviour
as a whole (Maksymenko, 2008, p. 240).

The Jews who decided to evacuate expected difficulties on the way.
Many died from diseases and bombings by German aircraft. Some chose
the wrong route, ending up in occupied territory in the hands of Nazi or
Romanian troops, and were shot far away from home. Thus, only some
were able to overcome the hardships of the road and find shelter within the
Central Asian republics, in the central regions of Russia and Siberia. The
large families of Jewish agrarians were split up, and their members ended
up in the front lines, under occupation and as evacuees.

Many people did not learn about the tragic fate of loved ones who
remained in the occupied territories until the end of the war. After the
liberation of the Kherson region in March 1944, many evacuated Jews
decided to return to their native land. The return procedure involved
obtaining a call to move from the district party committee. To receive such a
document, the residents of the Kalinindorf region sent letters with requests.
Along the way, many were interested to hear about the fate of their near and
dear who had remained in the occupied territories. Many replies from the
authorities reported that the local Jews had been shot.

Natives of Kalinindorf who were serving in the Red Army in 1944 also
began to be interested in the fate of their loved ones. Some of them received
leave and went to personally visit their native parts.

The response of the surviving Kalinindorf Jews to the Holocaust was
varied and, in particular, influenced their decision to return to their homes
or search for a new place of residence.

The relationship between the new local Soviet authorities and the
evacuees was an important issue. Correspondence between them indicates
that in many cases the employees of the communist party’s district
committee were indifferent to the Jews’ desire to return.

According to V. Khanin (2016, p. 39), the period from 1944 was the
beginning of a crisis and contradictions that affected both traditional and
secular forms of Jewish life in Ukraine. The causes of the crisis included
the demographic catastrophe and the terrible loss of Jewish social and
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material resources during the war, as well as the aggravation of “social”
antisemitism both during World War II and shortly afterwards. This
antisemitism served as the basis for intensifying the efforts of the Ukrainian
communist authorities to prevent any revival of Jewish community life and
development of its infrastructure (Khanin, 2016). Nevertheless, as noted by
Genadii Kostyrchenko, despite the antisemitic mood of the political elite,
the authorities did not encourage “plebeian” antisemitism and, fearing
“amateur action”, severely suppressed it (Kostyrchenko, 2010, p. 142).

In our case, it is significant that soon after liberation the Kalinindorf
region was officially renamed Kalininsky, without any attempt to restore
the Jewish administration. However, it would be a mistake to assert that
Jewish life had completely disappeared from these parts. Despite the
difficulties with moving and recovering their property, representatives
of several dozen families did in fact return. On the spot, they were faced
with the pain of learning of the tragedy that had befallen their relatives
and friends, the indifference of the authorities, and meetings with local
residents who had participated in the reprisals against their neighbours.
All this determined different responses of the returning Jews to the
Holocaust.

Members of families separated by the circumstances of the war quite
often lost contact for several years. From the autumn of 1941, many Jews
from the Kalinindorf region did not know about the fate of their loved
ones who had remained in occupied territory. Only after the liberation of
the district in 1944 did they get the opportunity to return or make a request
to the local authorities in this regard. For example, Peyce Budker from
the Reuter-Stern collective farm asked the chairman of the Kalinindorf
District Council to inform him about the fate of his relatives and other
members of the collective farm, and to send a call for his return home
(Kaparulin, 2018, pp. 202-203).

Khaya Siganevich was the mother of many children; at the beginning of
the war she decided on a difficult evacuation. After leaving her house, she
travelled in a freight car with part of the family from the Kalinindorf station
to the rear, to the territory of Bashkiria. After the liberation of the Kherson
region in 1944, the family returned home. The former Ukrainian and
Russian collective farmers remembered her as a “Jewish mother”, they told
her the terrible news that her daughter Genia, together with her four sons,
had been shot in September 1941, and showed her the place of execution.
Khaya stayed on to live in Kalinin until her death in 1948 (Modievskii,
2006, pp. 83-87).

Boris Miloslavsky was mobilised to the Red Army at the beginning of
the war, and his wife Lyuba was evacuated. Most of their relatives remained
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under occupation in Pervomayskoe village in the Kalinindorf district. At
the end of the war, Major Boris contacted the district centre and found
out that his relatives had been killed during the occupation. The same fate
had befallen Lyuba’s father. The occupants threw mother Hannah and
sisters Eugene and Manya into the well in the 12th section. Lyuba’s father
Moses, the mother of Bert, sisters Genia and Dusia, brothers Abrash and
Boris were all killed. The rural childhood of Lyuba and Boris had passed in
these places; however, the old happy memories were now a heavy burden
on their souls. Boris and Lyuba could not stay there (Modievskii, 2006,
pp. 115-117).

Arkady Weisspapier was born in 1921 in the village of Borovy Kaut,
where several generations of his relatives had lived and worked before him.
For a time, his father ran the collective farm, and his mother worked in the
vineyards. Arkady had an older brother, Benyamin, and a younger sister,
Basya. In 1939 he graduated with honours from the 10-year school and
planned to continue his studies in Odessa. However, in 1938 his father
Moses was repressed as a Zionist and an opponent of collectivisation, and
then shot (Derzhavnyi arkhiv Khersons’koi oblasti. - R4033. - Op. 5. - Spr.
Nel19. - ark. 3; 96-97; 1477).

Arkady did not know about his father’s execution, but linked his refusal
of admission to the university with the fact that he was the son of an “enemy
of the people”. Arkady worked in his village as a tractor driver, and with the
outbreak of the war he was drafted into the Red Army. He participated in
the defence of Kiev, and was seriously wounded in battle. Then the Soviet
troops were surrounded and the Germans captured the hospital with the
wounded. Arkady survived, but he was sent to one of the death camps
- Sobibor.

Sobibor was a model extermination camp: the head of the SS troops,
Heinrich Himmler, Hitler’s confidant, came here personally. The rebellion
in 1943, the only successful uprising in a death camp in the history of World
War II, forced the liquidation of the Sobibor death camp, where hundreds of
thousands of people had been brutally killed. Arkady was an active participant
in the rebellion. After the escape he joined the partisan detachment of the
Brest formation, which in April 1945 joined the Red Army.

In the army, Arkady found out that his brother had been killed at
the front, and the Nazis in Bobrovyi Kut had shot his mother, sister and
relatives:

When I was in the army, I wrote to my village. I asked to be informed which of my
relatives was still alive. I was told that everyone had been killed. And Fanya, my
friend, was in the village and they showed her my letter, she wrote to me.
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I then went to her in Artemivsk and a month later we got married. (Kovba
& Prokhorova, 2018)™

Despite the fact that Arkady and Fanya decided not to return to
Bobrovyi Kut, they kept in touch with the Jews who had returned from
the evacuation, and they came to the village for commemoration meetings
(Krichevskaia, 2017).

In 1944 a Red Army commander, Grigory Gerchik, was dismissed
from the liberated Kalinindorf. Local residents told him how the Germans
had tortured and mocked his parents. The father was tied hand and foot,
tied to a horse and dragged along the village, and his mother was shot.
Fellow villagers said that one of the killers was a local resident from the
neighbouring Testament of Ilyich collective farm. Grigory tracked down
and trapped him near the house and said that he deserved only death for
his actions. Despite the neighbour’s request not to commit a lynching,
Grigory shot him from a captured Walther. Afterwards Grigory went along
the river, where he was detained by the district police. The commander
provided his documents and reported to Moscow about the lynching.
During several months of the investigation, he did not hide his guilt and
as a result continued to serve in a partisan detachment in Latvia, where the
end of the war found him (Modievskii, 2006, pp. 121-122).

Emil Chausovsky was evacuated from Bobrovyi Kut with his family. In
his memoirs, he noted that when leaving for the evacuation, the family was
given a special certificate by the village council. Collective farmers did not
have passports then, and the certificate was the only document proving their
identity. Late on the night of 12 August 1941, the family set off in a cart on
a long journey eastwards. Only old people, women and children remained
in the village. All men of military age, except for the sick, were mobilised
and most of them, especially the young ones, died in battle. Emil’s father
was released from military service due to asthma. But in 1942, when the
situation at the front was critical, he was drafted into the army and stayed
on the front lines until the end of the war.

Two weeks after the departure of the Chausovsky family, Bobrovyi
Kut and the entire Kalinindorf region was occupied by German troops.
The family learned about the fate of their relatives and fellow Jews who
had remained in the village, and the terrible tragedy that happened
there, much later from the stories of witnesses and an article by the war

1“4 me xomu 6yB B apMil, Hanucas 10 cebe B ceno. ITormpocus, 11106 MeHi TOBiTOMWIN, XTO 3

MOIX poanyiB e KuBuit. MeHi Bifjosinm, mo Bci sarunymm. A @ans, Mili [pyT, 6y}1a B ceni, i 11
IIOKa3aIy MOTO JIVICTa, BOHA MeHi Hamucana. f nmoixas Topi mo Hei B ApTeMiBCbK i 4epes MicALb
MU OfPY>KMIUCS.
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veteran A. Zharov, “The Last Way”, in one of the Kherson newspapers.
Emil Chausovsky noted that after the war some of the evacuated and front-
line soldiers returned to Bobrovyi Kut. Others settled in Kherson, Krivoy
Rog, Kharkov and other cities. Some of the returning war veterans whose
families had died in Bobrovyi Kut married immigrant women. For them, life
continued, and children appeared in mixed families (Chausovskii, 2018).

An inhabitant of Chkalovo village, Elena Nikolaevna, recalled that after
the liberation of the village some of the Jews returned there: “Some Jews
returned, but they had already died here” (Yahad-In Unum, U07, 288)."

Israel and Henia Gribun had four daughters: Anna, Fira, Klara and Sarah.
During the evacuation, during the shelling of a German aviation crossing
near Lvovo village, their father Israel perished. Despite the difficulties, the
family managed to evacuate. After the liberation of the Kherson region,
the family decided to return to their native land. Sarah worked as an
agronomist in Lvovo village, Fira became head of the kindergarten, Klara
was a pioneer leader at the Kalinin school, and Anna became head of
the cultural enlightenment department of the Kalinin district executive
committee (Modievskii, 2006, pp. 146-149).

An inhabitant of Zamozhne village (plot No. 33 before the war), Peter
Viktorovich, remembered how he took part in cleaning up the local well
where Jews had been executed during the war. The remains were moved
to boxes and reburied. The well was cleaned at the initiative of Isaac
Sovransky, who returned from the front. His wife and children had been
shot in the area during the occupation. Subsequently, the well was used for
the development of animal husbandry (Yahad-In Unum, 48, 2193).

Daniil Tartakovsky and his parents were evacuated, but in the process
they were surrounded in the Krasnodar Territory, where they survived the
occupation. After the liberation of the territories by Soviet troops, they
decided to return home to the 10th section. After returning, the family
found out that the Jews of their village and the whole area had been shot.
Relations with some local inhabitants were difficult. Returning Jews were
called “non-residents”. Once, one of the local collective farmers severely
beat up father Daniil, and soon after that they decided to move to the
Vinnitsa region (Tartakovskii, n.d.).

Gesele Mazlin from Sterndorf was drafted into the army at the
beginning of the war. His mother, wife and child stayed in the village.
After demobilisation in 1946, he returned to the village. In his house, he
met migrants from Poltava. He learned from the villagers that his whole
family had been shot at a trench near the village. At the same time Esther

15 “HekoTopble eBpey BEPHY/IICh, HO OHM YK€ YMEep/IiL TyT.
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Revzin, whose husband had died at the front in 1941, returned to Bobrovyi
Kut from the evacuation with her daughter. The widower and widow got
married in 1946 and soon they had a son and a daughter (Modievskii,
2003b, pp. 19-22).

Samuel Rukman from Kalinindorf went to the front in 1941. In 1945 he
returned to his collective farm, where he found out that his whole family had
died at the hands of the Nazis. The man decided to stay in his native land.
Three years later, he was elected chairman of the kolkhoz. He continued to
live in Kalininsky until his death in 1997 (Modievskii, 2003a, pp. 56-57).

A monument to the victims of the execution was unveiled in 1948 at
the site of execution, not far from Kalinindorf. Earlier, in mid-1944, the
state of the place of execution of Kalinindorf residents was the subject of
correspondence between the famous writer, journalist and public figure,
Ilya Ehrenburg and the chairman of the Kherson regional committee of the
Communist Party of Ukraine. The reason was a letter Ehrenburg received
in 1944 from Major of the Red Army Oxenkrug in which he reported on
the local authorities’ complete indifference to the issue of doing something
with the place of the tragedy (Kaparulin, 2018, pp. 195-199). As a result, in
subsequent years, representatives of the Jewish community dealt with the
matter themselves.

Ishiya Belenky, an inhabitant of Kalinindorf, was one of the first
to return from evacuation. Almost immediately, he began to gather
information about the tragedy of the lives of 1,875 people. He began
to examine the ditches and wells in Kalininsky and near the villages, in
which he found many human remains. At that time, he was chairman
of the Kalinindorf Village Council, which covered Sterndorf and the
21st district. At a trench near Kalinindorf, he saw human bones sticking
out of the ground. In addition, Ishiya noticed that cattle grazed at the
ditch with the bodies of victims, and a road had been laid across it,
along which vehicles moved day and night. He immediately appealed
to the district executive committee with a statement about the need to
improve the graves and close the road. Not having received support,
he gathered teachers and high-school students, and together it took
them a few days to put the mass grave, 400 metres long, in order. The
road was blocked. Then it was possible to assemble an initiative group,
which addressed the issue of improving the place of execution. Letters
were sent to different cities where relatives of the victims lived. Over
the next three years, Belenky personally travelled around the cities to
organise the collection of donations and transfer them to an account in
Sberbank (a government bank). As a result of this work, a monument to
the victims of the Holocaust in the former Kalinindorf Jewish National
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District was unveiled on 19 September 1948. The monument received an
ethnically neutral inscription common in the Soviet Union, in Yiddish
and Russian: “Soviet citizens rest here, Kalinin village. 1,875 people: old
men, men, women and children were brutally tortured and executed
during the period of temporary occupation by the Nazi invaders and
their accomplices on 16 September 1941” (Modievskii, 1999, pp. 38-40).¢

Fig. 1. Memorial Day in Kalynivske, 15 September 2019.
Photo by Yurii Kaparulin

16 “3pech moKoATCS coBeTCKMe rpaxaane ¢. Kanmuuunckoe. 1875 4el0OBeK CTAPUKOB, MYXXUNH,

JKEHIIMH U fleTeil 3BePCKU 3aMyYeHHbIe I PACCTPE/SIHHBIE B [IEPVOJ, BPEMEHHOI OKKYIIALN
HeMelKO-(alMCTCKUMI 3aXBaTYMKAMU U UX TOcOOHMKamu 16 ceHTs10ps 1941 ropa”
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Fig 2. An anti-tank ditch near Kalynivske where local Jews were murdered in September 1941.

Photo by Yurii Kaparulin

The more time passed, the more evident the trend towards the
universalisation of the victims of war became in the official Soviet policy of
memory. Nevertheless, Soviet citizens were able to learn about the targeted
extermination of Jews by the Nazis, which reached 6 million people, from
Ehrenburg’s article in the newspaper Pravda dated 17 December 1944.
However, as noted by Arkady Zeltser, in the final period of the war and in
the early post-war years, the issue of memorialising the sites of execution
of Jews depended on the activity of local Jewish communities, the attitude
of local authorities towards the subject of Jewish victims and the in-
terpretation of the party line on this issue (Zeltser, 2018, pp. 122-136).

Thus, several thousand Jews lived in the Jewish agrarian settlements
of the Kalinindorf region during World War II. Most of them died from
Nazi bullets during September-October 1941. Many Jews were mobilised to
the ranks of the Red Army. Not everyone was destined to return from the
front. A significant group of the inhabitants of these settlements managed
to evacuate to the eastern territories of the Soviet Union.

After the liberation of the territories of the Kherson region in the spring
of 1944, the Jews who had survived the Holocaust began to return to
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their homes. With the restoration of the Soviet administration, inquiries
began to come in from Red Army soldiers who wanted to know the fate
of their relatives who had stayed in the occupied territories. All of them
received news of the terrible facts of the extermination of their relatives and
neighbours - men, women, children and the elderly.

The response of the surviving Jews to the Holocaust in the Kalinindorf
region was varied. Memoirs, documents and investigative cases record
instances of lynching and a desire to mark the places of mass graves,
condemning the indifference of local authorities towards the tragedy of the
local Jews. There were cases of disputes over the appropriation of Jewish
property by old and new locals. Some people experienced stress associated
with the realisation of the scale of the tragedy or moral pressure from local
residents, among whom were former collaborators. These factors forced
some Jews to move to other places. There were cases when families or their
individual members returned, reconciled themselves to their fate and stayed
on to live in these places in subsequent years. People worked on restored
collective farms, started new families, gave birth and raised children. Mixed
marriages (between Jews and Ukrainians or Jews and Russians), known
already in the pre-war period, grew in number (we still do not have accurate
statistics of such marriages, which could be the subject of further research).
However, the history of this area as a Jewish national region was hushed up
over the next several decades in connection with the antisemitic campaign
of the Soviet government.
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['onokocT Ha [liBAHI YKpainu:
peak1iis ypssToBaHUX eBpeiB KaniHingopda
nicsis HiMelbKoOI oOKynauii. AHoTauis

Ha ocHOBi apXiBHUX ZOKYMEHTIB, OITy0/1iKOBaHMX i HEOIyOTiKOBaHIX
MatepianiBycHoiicTopii, BucBiTmoerbcal onokocrsKaniningopdceokomy
paiioHi (Teputopii cydacHux XepcoHcbKoi Ta MuKoaiBCchbKO1 06macTeit)
Ta peakljif ypsATOBaHUX €BPeIB Iic/1A IOBEPHEHHA 3 eBaKyallii Ta GpoHTY.
Ha npuknagi okpeMMX BMUIIAJKiB HaBe[JeHO BapiaHTU IOBEAiHKM Ta
ajjanTanii eBpeis [0 MCTABOEHHUX YMOB XUTTA. IcTropuyHuM $oHOM
BUCTyNae cepegnua 1940-x pp. AK Nepiof MOCUIEHHA aHTUCEMITChKUX
HAaCTpOIB y CYCHi/IbCTBI Ta MapTiliHii BepxiBui. BifgsHadaernca, AK
IIOBEPHEHH:A €BPEIB 10 MOIEPENHbOrO XXUTTEBOTO YKIafy B CiIbCHKIill
MiCL}€BOCTI, TaK i HEIIPUITHATTA HOBUX YMOB 1 3MiHa MicCI}d IPOXKMBAHHA.
[TpocnigkoBano ¢opMyBaHHA Tpaauuii e€BpelicbKol OOIMHM i3 mpo-
BElcHHA KOMEMOpPATUBHMX INPaKTUK B MiCUAX MacOBUX PO3CTpiliB
€BpeiB.

KmrouoBi cmoBa: I'onmokocr, Ykpaina, XepcoHIIMHa, €BPeNChKi
arpapHi IIOCeNIeHHA, HiMeIlbKa OKyIlallid.

Holokaust na Ukrainie Potudniowe;j.
Reakcje ocalatych Zydéw dystryktu Kalinindorf
po niemieckiej okupacji

Artykut bazuje na dokumentacji archiwalnej, opublikowanych i nie-
opublikowanych relacjach historii méwionej, i stanowi zarys problemu
Holokaustu w dystrykcie Kalinindorf (terytorium dzisiejszych obwodow
chersonskiego i mikolajowskiego), ukazuje réwniez reakcje ocalatych
Zydéw po powrocie z frontu i ewakuacji. Na przyktadzie poszczegélnych
przypadkéw artykul prezentuje rézne zachowania i typy adaptacji Zydow
do zycia w powojennych warunkach. Tto historyczne stanowi potowa
lat 40. XX wieku, jako okres wzmocnienia nastrojow antysemickich
w spoleczenstwie i wérod przywodcow partyjnych. Artykul opisuje
zaréwno powr6t Zydéw do przedwojennego sposobu zycia na terenach
wiejskich, jak i ich niech¢¢ do nowych warunkéw i nowego miejsca
osiedlenia. Prezentuje rdwniez badania nad ksztaltowaniem si¢ wérod
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spotecznosci zydowskich tradycji praktyk upamietniajacych w miejscach
masowej eksterminacji.

Stowa kluczowe: Holokaust, Ukraina, region chersonski, zydow-
skie osadnictwo rolnicze, okupacja niemiecka.
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